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Abstract

The Islamic Texts encompass numerous terminologies having multiple interpretative
explorations, needed to be coincided for explicit conceptualization. Sometimes, there
is a probability of establishing correlation between multiplicity found in narrations,
whereas in other cases, the rule of preference is applied. In this research paper,
various interpretations of two celestial terms which exhibit the heavenly places in
Islamic texts, will be discussed in detail. One of them is the Quranic term “Bayt al-
Ma ‘mir” and the other is a narrative term “Bayt al- ‘/zzah” used in the narrations of
the Quranic Descent. Here, meanings of both the terms (lexical and terminological),
variant explanatory accounts attributed to them with conclusive statements will be

presented.
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Introduction

There is no possibility of contradiction in the Revelationary accounts which have absolute evidence. If
there is a contradiction between absolute evidentiary text and presumptive evidentiary text, the attempt
is made to establish co-relation to the level best, but if it is not possible to coincide them or coinciding
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them rescinds already accepted reality, absolute evidentiary text will be given preference, otherwise both

accounts will be accepted.

Bayt al-Ma‘mitr and Bayt al-‘Izzah are two significant concepts mentioned in the Revelationary Islamic
texts having variant interpretations. The term Bayt al-Ma‘mur has been used in both the Quran and
Hadith literature but the term Bayt al-‘Izzah has been used in the Hadiths narrated for the process of the

Quranic Descent.
Research Question

= Are both the celestial terms mentioned in the Islamic Texts used for a same place?
Research Objectives

= To determine the equivalents of both the celestial terms used in Islamic Texts: Bayt al-Ma‘mur

and Bayt al-‘Izzah in the light of narrative accounts.
Lexical Meanings
The following are the meanings of the subject terms found in lexicons:
1- Bayt

The word “<w” (bayt): It means a person’s shelter during the night, because it is said: “<%” (bata),
meaning to stay during the night. It also refers to a dwelling without specific consideration of night. Its

plural form is "< 53" (buyat). *
2- Ma‘miir

The word “_s<=<" (ma‘mdr) is a passive participle derived from the verb “)==”. In general usage, it can
refer to a populated or inhabited place. “, <=4l can be referred to the Earth, also known as “the

inhabited world” or “the globe”. 2

3- “lzzah

! Raghib Asfahani, Mufradat fi Gharib al-Quran, 1/ 151
2 Ahmad Mukhtar Umar, Al-Mu‘jam al-Lughat al- Arabiyyah al-Mu‘asirah, 2/ 1553
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The term %3 is derived from the verb “3&”, and it can be clarified in two ways:

a) “w&ll 337 This refers to a person’s dignity, self-respect, or pride. It encompasses the concept of
upholding one’s honor and not compromising it.

b) <3l & This means having strength, might, or superiority. It is associated with dominance and
power. In the context of the Quran, it is mentioned to emphasize the idea that honor, strength,

and dignity belong to Allah, His Messenger, and the believers.
28 piasAlly Al steols 3a0 A5
Terminological Meanings

Here, the terminological meanings of both the terms “Bayt al-Ma‘miar” and “Bayt al-‘1zzah” will be
explained through Islamic accounts found in the exegeses, books of hadith and books of the Quranic
Sciences.

BAYT AL-MA‘MUR

The word Bayt al-Ma‘mdr is mentioned in the Quran in Surah al-Ttr in which Allah , the Almighty has
taken an oath upon it. The following verses are the incepting verses of Surah al-Tar:

s0 ¥ Lo-%7 - ez 2, + o @ e - -
ié}aa.d!g_\#\‘g "3‘9“-“(_9)4_33 YBJMLL\SJ \J}H\‘g

“By Mount Tiir, And by the Book written, on open pages for all to read, And by the

Sacred House frequently visited” °
a) General Description of Bayt al-Ma‘miir
The narrations which provide general description of Bayt al-Ma‘mdr are as follows:

Imam Tabart (d. 310 A.H.) reported that a man asked Imam Ali (r.a.), “What is Bayt al- Ma‘mur?" He

replied, “It is a house in the sky like a mausoleum, situated directly above the Ka‘ba. Its sanctity in the

® Abdul Ghani, Abul ‘Azim, Mu‘jam al-Ghani, 2011, Root Word (J J &)

* Al-Munafiqin, 63: 8

® Al-Tar, 52: 4
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heavens is similar to the sanctity of the Ka‘ba on Earth. Every day, seventy thousand angels pray in it,

and they never return to it again.” °

Imam Qurzubi (d. 671 A.H.) stated that Ali (r.a.), Ibn ‘Abbas (r.a.), and others have mentioned that Bayt
al- Ma‘mir refers to a house in the sky above the Ka‘ba. Every day, seventy thousand angels enter this

House, and once they leave, they do not return to it. ’

Allama Tabdataba’t (d. 1402 A.H.) stated that as for the narration «_ sexall cad) ¢)3a; 4280 ) < LI that the
Ka‘ba corresponds to the bottom of Bayt Al-Ma‘mdr, it appears to be a symbolic or metaphorical
alignment rather than a literal, physical one. Based on the evidences from the Quran and Hadith, it is
understood that the Throne and the Chair (Kursi) encompass the heavens and the Earth. The concept of

literal and physical alignment with Ka*ba doesn’t make sense. ®

b) Location of Bayt al-Ma‘miir
There are multiple narrative accounts attributed to the location of Bayt al-Ma‘mir. They have been

mentioned as under:

1- Bayt al-Ma‘miir is the Ka‘ba on the Earth
The accounts which support this verdict are as follows:

Imam Tha‘labt (d. 427 A.H.) reported from Hassan Basri that Bayt al-Ma‘mir is the Ka‘ba, the Sacred
House that is frequently visited by people. It is a place of continuous worship and is built by Allah every

year. It was the first mosque established on Earth for worship. °

Imam Qurzgubt narrated from Hassan Basr1 said that Bayt al-Ma‘mdr is the Ka‘ba on Earth which is
circumambulated by six hundred thousand people every year, if this number is short, Allah completes it

by sending Angels. This is the first home which was built for worship. *°

® Tabari, Jami* al-Bayan ‘an Ta’wil Ay al-Quran, 22/ 455

" Qurtubi, Al-Jami¢ li-Ahkam al-Qur’an, 17/60

8 Tabataba’1, Tafsir al-Mizan, 8/ 171 (http://shiaonlinelibrary.com/)

® Tha‘labi, Al-Kashaf wal-Bayan ‘an Tafsir al-Quran, 9/ 124

1% Qurtubi, Al-Jami® li-Ahkam al-Qur’an, 17/60
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Imam Baydawrt (d. 685 A.H.) also opined that Bayt al-Ma‘miir is the Ka‘ba on the Earth which remains

surrounded by pilgrims and attendants. **

2- Bayt al-Ma‘miir is a metaphor used for the Earth

This statement is a distinctive argument by Allama Amin Ahsan lslaht (d. 1997), who stated that Bayt

al-Ma‘mtr is the Earth on which there is a shelter of the Sky. He presented evidence against his

statement that the metaphor of “Bayt” is very suitable for the Earth:

a)

b)

d)

Firstly, there are various instances in the Quran where the Earth has been denoted by “ale<” and
“,1_%". Hence, the Earth as a floor and the Sky as its roof has been beautifully used as a metaphor
of Bayt.

Secondly, the next verse after “)33«3-33\ il 57 s “g?}ﬂ‘ &\ 3> which means “And the roof
exalted ”. It is clear evidence that Bayt must be considered as the Earth because there are various
places in the Quran where Allah indicated His Mighty paradigms and mentioned the Sky after
the Earth.

Thirdly, at various places in the Quran, it has been clarified that humans will be questionable for
the resources provided by Allah to them in the Earth. The word “,342%” is indicating those
resources and the answerability to Allah in the result of utilizing them.

Fourthly, in the previous Surah, Al-Dhariyat, Allah says: “And in the earth are portents for those

whose faith is sure” *?

and “And in the heaven is your providence and that which ye are
promised”. * In this Surah also, the witness of the Earth and the Sky has been presented about

resources and punishment in the same way but pattern is different.

For all the above-mentioned reasons, the term Bayt al-Ma‘mdar is the Earth and its attribution to word

Ma‘mdr is indicating towards Omnipotence, Prudence and Superiority of Allah by which, at various

places in the Quran, His Justice and system of reward or punishment has been inferred. *

3- Bayt al-Ma‘miir is the heart of a Believer

u Baydawi, Anwar al-Tanzil wa Israr al-Ta’wil, 5/152
'2 Al-Dhariyat, 51: 20

3 Al-Dhariyat, 51: 22

% Amin Ahsan Islahi, Tadabbur e Quran, P. 19
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Imam Baydawi mentioned about Bayt al-Ma‘mir: “cada¥)s 48 yalls 43 jlee 5 (el QI8 that it is the heart

of a believer, structured with knowledge and sincerity. *°
4- Bayt al-Ma‘mir is located in the First Heaven

Imam Qushayri (d. 465 A.H.) narrated from Ibn ‘Abbas (r.a.) that he mentioned Bayt al-Ma‘miir to be
in the lowest heaven (the sky above the Earth). *°

Allama Tabrast (d. 548 A.H.), a leading Shia scholar reported: narrated from Aba Hurayrah (r.a.) that
the Prophet # said: The Bayt al-Ma‘mir is located on the heaven of the earth, and in the Fourth heaven,
there is a canal called “al-Hayawan”, a place where Gabriel (a.s.) enters every day when the sun rises
and dive into it, and when he leaves, seventy thousand drops fall out from his feathers. Allah creates an
angel for each of these drops, and they are tasked with visiting Bayt al-Ma‘mir and performing acts of

worship therein. After their worship, they do not return to it ever again. *’

As far as authenticity of this narration is concerned, traditionist questioned its source and did not
accept it. Imam Ibn Kathir (d. 774 A.H.), after quoting the same narration, wrote: “Iaa &y & s 137
and is uniquely attributed to Rawh b. Janah, a Qurayshi Umayyad affiliated with Abu Sa‘d al-Damishq.
Many hadith scholars, including Al-Jawzajani, Al-‘Uqayli, and Hakim Nishapuri, among others, have
criticized and rejected this hadith. Hakim Nishapuri stated that he could not trace the authenticity of this
hadith back to Ab@i Huraira, Sa‘id, or Zuhri. '8

Imam Ibn Jawzi (d. 597 A.H.) narrated: Rabi‘ b. Anas said: Bayt al-Ma‘mir was originally located
where the Ka‘ba is in the time of Adam (a.s.). When the time of Noah (a.s.) came, people were
commanded to perform pilgrimage to it, but they disobeyed. When the waters of the flood prevailed, it

was lifted and placed in the first heaven with the Ka‘ba in the sky. *°

5- Bayt al-Ma‘mir is located in the Fourth Heaven

1 Baydawi, Anwar al-Tanzil wa Israr al-Ta’wil, 5/152
18 Qurtubi, Al-Jami* li-Ahkam al-Qur’an, 17/60

" Tabrasi, Majma* al-Bayan fi Tafsir al-Quran, P. 209
'8 Ibn Kathir, Tafsir al-Quran al-*Azim, 7/398

Y Ibn Jawzi, Zad al-Masir f1 ‘Ilm al-Tafsir, 4/176
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Imam Qurzubr narrated from Anas b. Malik reported from Malik b. Sa‘sa‘ah that the Prophet
Muhammad # said, "I was taken up to the fourth heaven, and there, Bayt al-Ma‘miur was raised for us. It
was situated over the Ka‘ba. If it falls, it would fall directly on the Ka‘ba. Every day, seventy thousand

angels enter it, and when they leave, they never return." %°

Imam Baydawr stated that Bayt al-Ma‘mur is al-Durrah on Fourth Heaven which is surrounded by

angels.

Allama Tabrast narrated from Ibn ‘Abbas (r.a.) and Mujahid: Bayt al- Ma‘mdr is located in the fourth

heaven exactly above the Ka‘ba, the angels circumambulate around it for worship. %

Allama Tabataba’t mentioned a narration, “So He placed a house in the fourth heaven, aligning with the

Throne.” 2

6- Bayt al-Ma‘miir is located in the Sixth Heaven

Imam Tabart narrated from Khalid b. ‘Ur‘urah narrated from Ali (r.a) that a man asked him: What is
Bayt al-Ma‘mtr? He said: It is a house in the sixth heaven known as al-Durrah. Seventy thousand

angels enter it every day, and they never return to it. *
Imam Qurzubi reported from Al (r.a.) said that it is a house in the sixth heaven. °
7- Bayt al-Ma‘mir is located in the Seventh Heaven

Imam Bukhart (d. 256 A.H.) reported from Malik b. Sa‘sa‘ah, the relevant portion of the hadith has
been quoted here for reference: “Then we ascended to the seventh heaven and again the same questions
and answers were exchanged as in the previous heavens. There | met and greeted Abraham who said,

you are welcomed O Son and a Prophet. Then | was shown Bayt al-Ma‘mdir. I asked Gabriel about it and

2 Qurtubi, Al-Jami* li-Ahkam al-Qur’an, 17/60

2 Baydawi, Anwar al-Tanzil wa Israr al-Ta’wil, 5/152

%2 Tabrasi, Majma‘ al-Bayan fi Tafsir al-Quran, P. 209

2% Tabataba’1, Tafsr al-Mizan, 8/ 171 (http://shiaonlinelibrary.com/)

24 Tabari, Jami‘ al-Bayan ‘an Ta’wil Ay al-Quran, 22/ 455

% Qurtubi, Al-Jami® li-Ahkam al-Qur’an, 17/60
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he said, this is Bayt al- Ma‘mir where 70,000 angels perform prayers daily and when they leave they

never return to it (but always a fresh batch comes into it daily).” 26

Imam Muslim (d. 261 A.H.) narrated on the authority of Anas b. Malik that the Prophet (¥) said: “Then
| was taken up to the seventh heaven. Gabriel asked the (gate) to be opened. It was said: Who is he? He
said: Gabriel It was said. Who is with thee? He replied: Muhammad % It was said: Has he been sent for?
He replied: He has indeed been sent for. (The gate) was opened for us and there | found Ibrahim (peace
be upon him) reclining against the Bayt al-Ma‘miir and there enter into it seventy thousand angels every

day, never to visit (this place) again.” *'

He quoted another narration: “Then we travelled on till we reached the seventh heaven and | came to
Ibrahim. Then the Bayt al-Ma‘miir was raised up to me. I said: O Gabriel! what is this? He replied: It is
the Bayt al-Ma‘mir. Seventy thousand angels enter into it daily and, after they come out, they never

return again.” %8

Imam Nasa’t (d. 303 A.H.) reported: “Then we came to the seventh heaven and a similar exchange took
place. | came to Ibrahim, peace be upon him, and greeted him, and he said: Welcome to you! What an
excellent son and Prophet. Then | was taken up to the Oft-Frequented House (Bayt al-Ma‘miir) and 1
asked Gabriel about it, and he said: This is Bayt al-Ma‘mir in which seventy thousand angels pray every

day, and when they leave it they never come back.” 29

Imam Tabari stated that the Prophet ¥ said: When the angel took me on the Night Journey to the
seventh heaven, | came across a building and asked the angel, what is this? The angel replied, this is a
building that Allah has constructed for the angels. Seventy thousand angels enter it every day to glorify

and sanctify Allah. They do not return to it again. *°

% Bukhari, Al-Jami ‘ al-Sahih, Book: Beginning of Creation, Chapter: In reference to Angels, No. 3207

2" Muslim, Sahih Muslim, Book of Faith, Chapter: The night journey on which the messenger of Allah () was taken up into
the heavens and the prayers were enjoined, No. 162 (a)

% Muslim, Al-Sahih, Book of Faith, Chapter: The night journey on which the messenger of Allah () was taken up into the
heavens and the prayers were enjoined, No. 164 (a)

% Nasa’1, Al-Sunan, Book of Prayers, Chapter: Enjoining Salah and mentioning the differences reported by the narrators in
the chain of the Hadith of Anas b. Malik (May Allah be pleased with him), and the different wordings in it, No. 448

0 Ibid.
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Imam Tha‘labt quoted that Bayt al-Ma‘miir is called so because of the frequent visitors and inhabitants.
It is a house in the seventh heaven, located directly above the Ka‘ba on Earth. It is called al-Durrah. Its
sanctity in the heavens is like the sanctity of the Ka‘ba on Earth. Every day, seventy thousand angels
enter it, circumambulate, and pray in it, after which they do not return to it ever again. Its guardian is an

angel referred to as al-Jinn. *

Imam Qurzubt quoted a narration from Thabit, who narrated from Anas b. Malik, the Messenger of
Allah # said, "I was brought the Burraq (a heavenly steed). Then | was ascended to the seventh heaven.
Gabriel opened the gate, and it was asked, who is this? Gabriel replied, this is Muhammad #. It was
asked, who is with him? Gabriel said, Ibrahim (a.s.). Muhammad £ continued, Ibrahim (a.s.) was
leaning with his back against the Frequented House. He entered it every day, and seventy thousand

angels accompany him, but they never returned to it. 3

Imam Ibn Kathir stated that the angels worship Allah in Bayt al-Ma‘mtr and perform
Circumambulation around it just as the people on Earth perform Tawaf around the Ka‘ba. Bayt al-
Ma‘miir is the Ka‘ba of those who reside in the seventh heaven. During the Night Journey, the Prophet
% saw lbrahim (a.s.) who was reclining with his back against Bayt al-Ma‘mir. Ibrahim (a.s.) built the

Ka‘ba on the Earth, and surely, the reward is compatible with the action. *
8- Bayt al-Ma‘miir is located beneath Allah’s Throne

Imam Tabart narrated from Ibn ‘Abbas (r.a.) who said, it is the house beneath the Throne (of Allah),

which is inhabited by the angels. Seventy thousand angels pray in it daily, and they do not return to it”.
34

Imam Qurgubt quoted from Abiu Bakr Anbari that Ibn Kawwa’ asked Ali (r.a.), what is Bayt al-
Ma‘mir? Ali (r.a) replied, it is a house above the seven heavens, beneath the Throne, and it is like a

room. %

%! Tha‘labi, Al-Kashaf wal-Bayan ‘an Tafsir al-Quran, 9/ 124

% Qurtubi, Al-Jami* li-Ahkam al-Qur’an, 17/60

% Ibn Kathir, Tafsir al-Quran al-*Azim, 7/398

% Tabari, Jami* al-Bayan ‘an Ta’wil Ay al-Quran, 22/ 456

% Qurtubi, Al-Jami* li-Ahkam al-Qur’an, 17/60
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BAYT AL-‘1ZZAH

The term Bayt al-‘Izzah is not found in the Quran but in the narrations pertaining to the process of
descent of the Quran. From the Quranic verses, Prophetic Traditions and various narrations, it has been
authenticated that the Quran was revealed in two stages. In first stage, from the Guarded Tablet to the
House of Honour and from there to the heart of the Prophet # in a period of more than twenty-two
years. The following verses pertain to Descent of the Quran: *° {f‘ﬂjﬁ\ ad d)-ﬂ :.s-ﬁ\ Ouaa) 4} “The
month of Ramadan in which was revealed the Quran”; 3 {484 44l -3 a3 14‘} “We have sent it (this
Qur’an) down on a blessed night” and % {4333\ anl o At l-'\} “Verily, We have sent it (this Qur’an)
down in the Night of Decree”. In interpretation of the aforementioned verses of the Quran which
evidence the descent in two stages, exegetes have reported various narrations. Moreover, Descent of the
Quran is one of the topics of the Quranic Sciences related to the History of the Quran, therefore the
Quranic Sciences’ experts have also penned down those narrations. Here, multiple opinions of scholars

regarding Bayt al-‘Izzah will be presented.
1- The Quran was revealed from the Preserved Tablet to Bayt al-‘Izzah in the First Heaven
Abi Hatim al-Razt (d. 277 A.H.) narrated:

89 e Ball i b (add N0 AT Gl 0 05306 (e G e

He further narrated from Ibn ‘Abbas (r.a.) who, while explaining the verse "Indeed, We sent the Quran
down during the Night of Decree,” The Quran was revealed in its entirety from the preserved tablet near
the Lord of Honor until it was placed in the House of Honor in the lowest heaven ( 35320l ¢ Y
A (L)), Then, Gabriel (a.s.) began to descend upon Muhammad # at Hira, responding to the speech

and deeds of the people. *°

Ibn Durais (d. 294 A.H.) mentioned various narrations in the chapter of how the Quran was revealed.
He quoted from Ibn ‘Abbas (r.a.):

% Al-Bagarah, 2: 185

3" Al-Dukhan, 44: 3

% Al-Qadr, 97: 1

% Aba Hatim, Tafsir al-Quran al- Azim, 8/2690

0 1bid., 10/3452
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e 00 Oy S O3 5N A 3G a4 % S adle O pia 8 & G bt JJ) Saal 3 ALRA G 05
sl & &R G AT Jag Ge A &8 G Ll ) s bl AL u_a.m\jmus Sisdl 059
s A g3l
A 8 4 Oty I ALE 055 58 0 (85 e A e G185 (W ol ) 80 AT 8 AL i O
B emin )
M el i b ad R AN Gl D) aall Al saa 5 Al 8 Baal 5 AL G5 O3
From Sa‘id b. Jubayr (d. 95 A.H.), one of the leading jurist from Tabi’in:
o s adle @ T 8 e O30 A Sall i 8 Jasd ey G a AL i a3 A0 4 05
I 38 Gl A G e
9Bl i 8 Ul lima) i b B3 A (A 05
Imam Nasa’t (d. 303 A.H.) quoted from Ibn ‘Abbas (r.a.):

AT e g aliyy A e O 2S00 e i Jasd AN L) L3552l a8 wia g SO e (8 Juad”

The Quran was separated from the Preserved Tablet and was placed in Bayt al-‘Izzah in the lower
heaven, and then Gabriel (a.s.) would descend upon the Prophet # and recite it to him. Imam Hakim
Nishapurt (d. 405 A.H) also narrated the same narration and commented on its status as: « e Cuia 18

LY % Allama Suyiagt (d. 911), after quoting it, commented that the chain of narrators is Sahth. *°

Imam Tabart reported by Ibn ‘Abbas (r.a.), who said: "The Quran was revealed in its entirety on the

Night of the twenty-fourth day of Ramadan and was placed in Bayt al-‘Izzah." *°

*! Ibn Durais, Muhammad b. Ayyiib, Fada’il al-Quran, P. 71

*2 |bid., P. 72

*® Ibid.

* Ibid., P. 73

*® bid., P.72

* Ibid.

" Nasa’1, Fada’il al-Quran, P. 71

*® Hakim Nishapuri, Al-Mustadrak ala al-Sahihin, ¢sls »al) 5 sli¥1 (e Gpediiall 5 ) 55 AUS, No. 4216
* Suyati, Al-Itqan fi ‘Ulim al-Quran, 1/ 147

% Tabari, Jami* al-Bayan ‘an Ta’wil Ay al-Quran, 3/ 187-8
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Imam Tabarant (d. 360 A.H) narrated: Ibn ‘Abbas (r.a.) said: The Quran was separated from the
Preserved Tablet and was placed in Bayt al-‘lzzah in the first heaven. Gabriel would then descend with

it to the Prophet £, and he would recite it to him with distinct and clear enunciation.” >

Imam Baghawt (d. 516 A.H.) stated that the Quran was initially revealed in its entirety from the
Preserved Tablet (Al-Lawh Al-Mahfaz) to the lowest heaven in the material world, specifically to the
Bayt al-‘Izzah. Then, Gabriel (a.s.) descended with it upon the Prophet Muhammad % over a period of

twenty years, in stages or gradual revelation. 2
Imam Ibn Kathir (d. 774 A.H.) quoted the following narration:
Lokl 38 5 (L Ll (a8 3 i ) o st 0 Con Bl 214 A0 0 0331 525 5 olle G O
B g e A (e 5 S b B i

Ibn ‘Abbas (r.a.) and others said: Allah revealed the Quran all at once from the Preserved Tablet to the
House of Honor in the first heaven. Then, it was revealed in detail over twenty-three years to the

Messenger of Allah, peace be upon him, according to the circumstances.

Allama Zarkashi (d. 794 A.H.) quoted the same narration from Imam Nasa’1 « & g st SAl (e 1580 Jucd
S i alip A e s 2D e Jy jia Jaad WA (L) 35750 cui and added a statement to the authenticity

of that narration: “And its chain is authentic and good. He is Ibn Abt Al-Ashras, and he was considered

trustworthy by Al- Nasa’1 and others” >

Dr. Fahd b. Abdul Rakman al-Riamrt opined:
2% <l g lanall 85 3l ) Al slasall 8 15 sl 7 5ll) e Bl g Alea il J 5587

The Quran was revealed all at once from the Preserved Tablet in the seventh heaven to the House of

Honor in the lower heaven.

The term “Wi (Ll

51 Tabarani, Mu‘jam al-Kabir, No. 12381

°2 Baghawi, Ma‘alim al-Tanzil, 5/283

*3 Ibn Kathir, Tafsir al-Quran al-<Azim , 8/425

** Zarkashi, Al-Burhan fi ‘Ulam al-Quran, P. 229

*® Fahd Riami, Dirasat fi ‘Ulam al-Quran, P. 192
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Almost all the above mentioned narrations indicate the location of Bayt al-‘Izzah on “Lall ¢Lewdl”, This
term has been used in the Quran in the following verses:

56 Jaldl Cide 2l UNRT 5 il A ) Wedlas 5 siliaz, WEAN LA 55 2815

“And verily We have beautified the world s heaven with lamps, and We have made them

missiles for the devils, and for them We have prepared the doom of flame”.
57 () 511 45 5 WA Sl &5 U
“Indeed! We have adorned the lowest heaven with an ornament, the planets”

Hence, “al ¢l (literal tr. The Sky of the Earth) is the sky that contains the sun, the moon, the
meteors, the planets etc. Everything that surrounds our Earth and the sky which a human eye can behold

is the Al-Sama’ al-Dunya or the first heaven.
2- Bayt al-‘Izzah is in the Seventh Heaven

Imam Fakharuddin Razr (d. 606 A.H.) opined that the Quran used to be revealed to the Prophet &
during the Night of Decree every year, from the Bayt al-‘Izzah in the seventh heaven to the worldly

heaven. Allah revealed the Quran over twenty months in twenty years.
3- The Quran was revealed from the Preserved Tablet to Bayt al-Ma‘miir

Imam Tabari narrated by Musa, who said: Narrated by ‘Amr, who said: Narrated by Asbat, from Sudd1
regarding the verse: "The month of Ramadan [is that] in which was revealed the Quran". As for when
the Quran was revealed, Ibn ‘Abbas (r.a.) said: The month of Ramadan, and the blessed night is the
Night of Decree. The Night of Decree is that blessed night, and it is within Ramadan. The Quran was
revealed all at once from the Preserved Tablet to Bayt- al-Ma‘mdir, which is the location of the stars in
the first heaven, where the Quran descended (& «a sl &858 5 5 ¢y saal) il ) 350 G Saa 5 414 oA 035
Sioall g5 &aa G (L)), Then, Muhammad # received it gradually in matters of command, prohibition,

and in times of war step by step.” *°

% Al-Mulk, 67: 5

> saffat, 37: 6

%8 Razi, Fakharuddin, Mafatih al-Ghayb, 32/230

*® Tabari, Jami‘ al-Bayan ‘an Ta’wil Ay al-Quran, 3/ 190
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Shaykh Kulaynt (d. 329 A.H.), a prominent Persian Shiite Traditionist wrote: The belief is that the
Quran was revealed all at once in the month of Ramadan to Bayt al-Ma‘mur, and then it descended
gradually over a period of twenty years. He quoted a narration: The Prophet £ said that the Scrolls of
Ibrahim (a.s.) were revealed on the first night of Ramadan, the Torah was revealed over the first six
nights of Ramadan, the Gospel over the first thirteen nights, the Psalms over the first eighteen nights,

and the Quran over the first twenty-three nights of Ramadan.
Shaykh al-Sadiig (d. 381 A.H.), a Persian Shiite Traditionist and Jurist stated:
Dsarall Cudl (e J B &) gerall Canll () aa) 5 Alea il AU 8 Glime ) ed A J 5 GIAN of @ld b Laliie )

61 e qlaa alall 88 4y dacl Jag e 4 Of 5 s o pdic 3ae b
Our belief is that the Quran was revealed in the month of Ramadan on the Night of Decree all at once to
Bayt al-Ma‘mar. It then descended from Bayt al-Ma‘mar over a period of twenty years. We believe that

Allah granted His Prophet % and his family, knowledge of the entire Quran all at once.
4- The Quran was not revealed on any Celestial Place

Allama Muhammad Rashid Reza (d. 1935) stated that the term Quran is applied to both the entire book
and to some of its parts. Those who have engaged in exegesis after the era of narration have thought that
the verses indicating the Quranic Descent have confusions and they tried to eliminate those confusions
by stating that the Quran was revealed from the Preserved Tablet, above the seven heavens, to the lowest
heaven in the Night of Decree in the month of Ramadan, then gradually to the Prophet #. He
commented that this interpretation is opposing the apparent meaning of the verse. It does not
demonstrate favor upon us, nor does it serve any wisdom in having the Quran in the worldly heavens
like it exists in the other heavens or the Preserved Tablet, as if it was not a guidance for us. There is no
evident benefit in this kind of revelation or reporting of it. Furthermore, the exegetes added to this by
narrating that all the heavenly books were revealed during Ramadan, such as their claim that all previous
nations were obligated to fast during Ramadan. He stated: 52 “J) Y o3 ‘e Zusy a5 :2laY) S 9, Allah

did not say that the Quran was revealed in its entirety during Ramadan, nor that it was revealed from the

60 Kulayni, Muhammad b. Ya‘qub, Kitab al Kaft, Book: Virtues of the Quran, Chapter of Rare or Extraordinary Events, 2/
629 (shiaonlinelibrary.com)

®! Ibn Babawayh, Al-I‘taqadat fi din al-Imamiyyah, P. 83 (shiaonlinelibrary.com)

62 Muhammad ‘Abduh (d. 1905) was his teacher.
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Preserved Tablet to the worldly heaven. Instead, He said afterward: "But it is a noble Quran in a
Preserved Slate” (Quran 85:21-22), which means that it is preserved in a slate after its revelation. As for
the Preserved Tablet they claim to be above the seven heavens, with specific dimensions and containing
all of Allah’s knowledge, there is no mention of it in the Quran. It is considered part of the unseen, and
belief in it as part of the unseen should be in accordance with established and unaltered texts, without

additions, omissions, or elaborations. In this context, we have no definitive text that requires belief in it.
63

Dr. Subhit Salih (b. 1953) also disproved the Quranic Descent in two stages because he considers that it
has not been proved through the Quran; he claims that the subject matter is related to the revelation of
the Quran, so it is a divine secret which needs an absolute proof to be believed in. He states: “I am not
convinced to accept three stages of the Quranic Descent: The first on the Preserved Tablet, the second
on Bayt al-‘Izzah in the Heavens and the third on the Prophet (¥) spasmodically according to the need.
Although this stance has been backed up by narrations with authentic chains, yet foregoing three stages
pertain to divine unseen secrets, therefore it is essential to be proven by recurrent testimony from the
Quran or Sunnah. Mere authenticity of chain of narrators cannot be sufficient to establish belief in it,

especially when it contradicts the Quranic statement.”

ANALYSIS

Bayt al-Ma‘miur and Bayt al-‘1zzah are the two celestial terms used in the Quranic texts with multiple as
well as variant interpretations. Indeed, these are the matters of unseen and the authenticity of one’s faith
is not conditioned with believing in the accurate score. After analyzing the Islamic Scholarships

pertaining to both the terms, following are the derivatives:

= Bayt al-Ma‘mir is a Quranic term which has been interpreted through multiple and variant
narrations. When the authenticity of certain narrations is proved, they should be given preference
for acceptance, as multiplicity of interpretations causes confusions in the minds of readers.
Moreover, if accepting them does not cause any impairment, there remains no room for ignoring
them. Based on the narrations transmitted in the most authentic books of Hadiths, Sahih Bukhari,

Sahth Muslim and Sunan Nasa’1 (mentioned earlier under the title: “Bayt al-Ma‘mir is located in

% Muhammad Rashid Reza, Tafsir al-Manar, 2/ 130
% Subht Salih, Mabahith fi ‘Ulam al-Qur’an, P. 51
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the Seventh Heaven”), the most widely accepted opinion about the location of Bayt al-Ma‘miir is
its presence in the Seventh Heaven.

The Descent of the Quran in two stages cannot be denied in either way, as there are multiple
authentic narrative accounts that prove this stance. The first descent is from the Preserved Tablet
to Bayt al-‘Izzah in the Worldly Heaven and the second descent is on the heart of the Prophet .
There is a historical sequence of narrations in various Exegeses, Books of Hadiths and Quranic
Sciences while discussing the topics of Quranic Decent and Compilation of the Quran.

Some scholars who negate the Quranic Descent on Bayt al-‘Izzah, despite accepting the chain of
narrators authentic, demand an absolute evidence to proof the statement. It is to clarify that these
narrations are considered to be Marfa‘ with authentic chain of narrators, which is a sufficient
proof for the two stages of the Quranic Descent. Allama Ibn Hajar (d. 852 A.H.) stated: “Marfia*
Qawli Hukmi is that statement of a Sahabi, who did not learn from the Israelites, which neither
pertains to Ijtihad nor to elaboration of any Obscure word; like the reports of the past e.g. Origin
of Life, Accounts of the Prophets; or Prognostics, like warfare, afflictions, reports of Doomsday;
and similarly narrating a particular reward or punishment for performing some task. It is legally
called Marfu‘ because reporting them implies an informant, and there is no room for independent
judgment. There was no one else other than the Prophet % to inform such reports to the Sahabah
(May Allah be pleased with them); or only a few other than him % who used to narrate from the
previous divine scriptures. Since the second option belongs to the Israelites, therefore must not be
considered and it becomes implicit to consider the first option; whether the Sahabah listened
directly from the Prophet % or through some channel” ®

It has been verified through careful research that both the celestial terms Bayt al-Ma‘mir and
Bayt al-‘Izzah are two different places and it has been accepted by the Majority. The Islamic
Scholars have not attempted to prove them a same place, except Shiite scholars who consider both

the terms for a same place.

CONCLUSION

% |bn Hajar ‘Asqalani, Nuzhat al-Nazar fi Tawdihi Nukhbatul Fikr fi Mustalahi Ahl al-Athar, P. 106
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Bayt al-Ma‘miir is a celestial place in the Seventh Heaven, viewed by the Prophet %, when he
ascended to the Night Journey. It is a place exactly above the Ka‘ba where 70,000 angels
circumambulate daily and their turn is never repeated.

Bayt al-‘Izzah is a celestial place in the First Heaven where the Quran was revealed all at once
from the Preserved Tablet.

Bayt al-Ma‘mar and Bayt al-‘Izzah are entirely two different places.
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